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Abstract: This study seeks to expand the horizon of existing literatures on the Max 
Weber thought and its influence towards the Islamic economics view. This study 
uses library research method and web research method. It answers question about 
the theory of Max Weber and how its influence towards Islamic economics 
development, particularly in work purposes and ethics. This study compares Max 
Weber thought and Islamic view about economic in which the economic activity 
that is criticized by the work and ethic in Islam. In the end of this study shows that 
rationality theory from Max Weber is not in line with the Islamic economics view 
completely.  
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Sociology is a science that has gone through the process of development of 
philosophical thought and empirical-histories. The social phenomenon that 
occurred in Western Europe between the fifteenth and the eighteenth centuries 
was a background that greatly influenced the development of sociology. 
Sociology is considered a science that has a pluralistic paradigm that is caused by 
the complexity of existing problems in society resulting in a variety of 
perspectives in sociology itself (Soekanto 2014). 
The birth of sociology aims to understand the level of human and societal 
development in social life as the father of sociology Auguste Comte once put it 
through his Positive theory. Sociology is considered important for scientists, both 
social scientists and other scientists in studying the level of social life of society 
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Each of these classical sociologists has their own leading theories with 
different points of view. There are those who propose new theories but some have 
perfected theories that have existed before.  
The development of sociology cannot be attributed to the services of other 
sociologists, such as Auguste Comte, Emile Dukheim, Karl Max, Ferdinan 
Tonnis, Max Weber, and a range of other sociological figures. They are 
considered the most meritorious in the development of sociology because their 
minds become the basis of reference in understanding the concept of social life of 
society. 
Then, from sociology to theology, does one's understanding of theology 
affect economic activity? This fundamental question has been widely discussed by 
experts for an empirical explanation through research. The above question is also 
important to answer in an attempt to assert that religion is not merely an 
affirmation of identity. A true understanding of religion is necessary. The size of 
course with the method of science (religion) itself. In the context of this study, an 
adequate description of the realization and influence of Max Weber's 
understanding of the economy is necessary to prove that religion is functional in 
one's self. Does religion serve as a guide to life? 
After believing that one's understanding affects economic activity 
especially on work purposes, then the critical question we can ask is whether the 
Islam we have been studying has been sufficient to sustain economic 
development? If not, what understanding is conducive to sustaining the growth 
and development of Islamic economics? 
In this context Max Weber's position is quite important. Not only to be 
examined, but also to be criticized. Thus, the issues to be studied in this paper are 
about Max Weber's brief biography and his thinking and the relevance of his 
thinking to the development of Islamic economics. In order to know Max Weber 
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THE OVERVIEW OF MAX WEBER’S BIOGRAPHY 
On 21 April 1864, Max Weber was born in Erfurt, Germany. He came from 
a prominent family of the middle class in the political circles of the National 
Liberal Party in the Bismark. Max Weber was born from two different parental 
characters and it influenced Weber's intellectual and psychological orientation. 
Max Weber's father was a capable lawyer and city counselor, coming from a 
family of linen merchants and textile producers in the western Germany. Max 
Weber‘s mother is a devout Calvinist, a woman who tries to live in an ascetic life 
without the pleasure from her husband desires because Max Weber‘s father is a 
man who likes a pleasures in the world. Thus, Max Weber‘s intellectual 
orientation and psychological development were influenced by his parents 
(Noorkholis 2006). 
When Max Weber accepted as professor of economics at the University of 
Freiburg in 1894, it became his first star in academic life. In 1896, his zeal in this 
work led him as professor of economics at Heidelberg. His father died n 1897, 
when developing an academic career after a terrible fight and kicked out by Max 
Weber from home. This makes Max Weber felt guilty so that the physical and 
psychological health of undisturbed for many years. In 1899, he had to be 
hospitalized for several weeks. In 1903, when he delivered his first lecture within 
six and a half years, Max Weber was able to return to active academic life again 
(Crossman 2017). 
In Max Weber's life and his works, there is a tension between the 
bureaucratic minds, as displayed by the father, with the religiosity of his mother. 
The insoluble tension has penetrated into Weber's The Protestant Ethic and The 
Spirit of Capitalism. Weber died on June 14, 1920, when he worked on his most 
important work of the Economy and Society (Ritzer dan Goodmman 2003). 
 
METHOD 
The data used in this study is secondary data taken from the library and 
internet. This study uses qualitative method in which to explore, compare and 
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discuss Max Weber thought and its relation to the Islamic Economics on work 
pusposes and ethics. 
Data analysis technique in qualitative research through a procedure that 
has done by many expert of qualitative researchers. The procedure is undergoing 
data collection, data input, data analysis, conclusion and verification, and ending 
with the form of the findings in narrative form (Herdiansyah 2010). So, this 
research will contain enormous narative form to be discussed. 
 
RESULTS 
Max Weber Rationality Theory  
Rationality is one of the theories put forward by Weber. In initiating this 
theory, Weber affected by social and cultural life of Western society at that time 
in which Western society socio-cultural conditions, especially in terms of thinking 
began to shift from non-rational thinking to the rational thinking. This is seen by 
Weber as the early phenomenon of modernity, so Weber analyzed it (modernity) 
through the theory of Rationality. In addition to Weber as the sociologist who 
lived in this era one of them is Karl Marx. In contrast to Weber, Karl Marx 
modernity analization uses capitalist theory. But according to Weber capitalism 
cannot be used as a concept or keyword of modernity, because he thinks 
capitalism is only one aspect of rationality. Weber considers that modernization is 
an extension of rationality in many aspects of people's lives (Santoso dan dkk 
2007). 
The development of rationalization of society is also related to the 
institutionalization of science and technology into all aspects of life. This is 
probably because the scientific and technological achievements shown in the 
modern society have been able to offer and meet the various needs of society. This 
fact is supported by the influential positivism at that the time that is the belief in 
the ability of natural sciences to deal with various problems in society. So, 
rationalization in Weber's sense is the process of widespread use of rationality into 
all aspects of people's lives. 
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Rationality comes from the word "ratio" which refers to Ancient Greek, 
which means the cognitive ability to separate between right and wrong from the 
exist and in reality. According to Max Weber theory, there are two types of 
human rationality generally, namely the objective of rationality 
(Zwekrationalitaet) and the value of rationality (Wetrationalitaet) (Ibid):  
1. The objective of rationality is the rationality that causes a person or group of 
people in an action to be oriented toward the goal of action, how to achieve it 
and its consequences. This characteristic of rationality is formal, because it is 
only concerned with purpose and ignores value judgments. 
2. The value of rationality is a rationality that takes into consideration the values 
or norms that justify or condemn a particular way to achieve a goal. This 
rationality emphasizes the awareness of aesthetic, ethical, and religious values. 
This characteristic of value rationality is substantive, because the person 
acting with this rationality attaches to his rationality commitment to 
personalized value. In reality, these two types of rationality are often mixed up 
in which there is a dominance of rationality of purpose over the rationality of 
values, and vice versa. 
In addition to these two types, some sociologists interpret that Weber 
actually triggered the type of rationality into three parts: instrumental rationality, 
juridical and cognitive or scientific ratios. These three ratios (according to some 
sociologists, especially Ross Poole) are not explicitly expressed by Weber, but 
these three types of ratios are in the teachings of Weber's rationality (Kalberg 
1980): 
1. The instrumental ratio is the most dominant form of ratios embodied in a 
capitalist market. This ratio emphasizes efficiency and effectiveness in 
achieving specific goals. In applying this ratio, there are several things to do. 
First, the supposition of a destination for alternative routes. Secondly, the 
presupposition of an actor who considers himself free to choose those routes. 
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2. Juridical ratio is a ratio that refers to a form of rationality that is objectively 
realized in the field of law and bureaucracy. This rationality emphasizes the 
principle of consistency, rather than the principle of efficiency (instrumental 
ratio). This ratio is not uncommon to experience cons with other ratios, for 
example is the instrumental ratio. An extreme example is when the use of 
bribes to launch a project or business. According to this ratio, the act is 
contrary to morals and not true, but according to instrumental ratios, this 
action is fine as long as it makes it easier to get something. The juridical ratio 
in a society functions as a social morality which must be obeyed to limit 
power. But in capitalist society, this ratio is less dominant than the 
instrumental ratio. 
The cognitive ratio is the ratio that explains that the objective of the ratio is 
knowledge in order to seek the truth that corresponds to the world. The 
manifestation of this rationality is found in modern educational or research 
institutions. The application of this ratio is that truth is merely confined to truth in 
accordance with worldly declarations. This understanding will cause science to be 
adaptive to the existing conditions. Science will only preserve and support the 
existing system. The further consequences of applying the instrumental ratios and 
the scientific ratios are what ultimately the reference‘s point becomes for critics of 
the critical theories of the Frankfurt School in the future. 
 
Max Weber Thought on Economic 
Max Weber is a classical sociological thinker who pays great attention to the 
economic system. Economy and Society and General Economic History are two 
of his most famous works on the economic system. However, Weber draws a clear 
line on how he sees the economy from a sociological perspective and does not get 
caught up in economic theories. For Weber, the economic system was born and 
influenced by other things outside the economic field. Weber defines social action 
as an act of the individual (actor) that has a subjective meaning to the individual 
but affects the other individual and expects the reaction of the other individual to 
arise. It can be seen in his book (Weber 1978):  
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“Action insofar as the acting individual attaches a subjective meaning to his 
behavior…Action is “social” insofar as its subjective meaning takes 
account of the behavior of others and is thereby oriented in its course.”  
 
Max Weber most important work is The Protestant Ethic and the Spirit of 
Capitalism. In his theory, Max Weber explains the role and function of religion 
against the rise of modern capitalism. The modern capitalist system was only born 
in Western Europe (now is North America) and its development was greatly 
motivated by the spirit of capitalism. The spirit of capitalism is not the essence of 
capitalism as an economic system, but a mental attitude which allows modern 
capitalism. The spirit of capitalism is a rational and systematic way of seeking 
profit (Narwoko 2004). 
Weber analysis of protestant ethics and its influence in promoting the 
growth of capitalism shows his understanding from the importance of religious 
beliefs as well as values in shaping the individual's motivational patterns as well 
as his economic activity. The influence of religion on the patterns of individual 
behavior and forms of social organization can also be seen in its comparative 
analysis of the great world religions. Weber also proposes an ideal type of 
analysis where it is possible to cope with specific events and to provide 
comparative analysis using common theoretical categories. The whole approach 
emphasizes that the ideal and material interests govern the actions of people, and 
the relationship between religious ideals and economic interests is actually 
interdependent. In other words, the relationship is mutual, including the 
interdependence between protestant and capitalism. In modern capitalist 
development, demanding for capital growth, demanding willingness to submit to 
systematic planning disciplines, working regularly in a work, and for future 
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DISCUSSION 
Max Weber Thought and Its Relation to The Work Purposes and Ethics in 
Islam 
Religion and work ethic have significant relevance as one of spiritual 
motivation toward additional value of goodness and charity for family and others. 
Religion moves in the spiritual dimension, whereas work or effort is worldly 
dimensioned to make a living. 
History proves that religious thought is very influential for the development 
of material aspects, both political, economic, social, and cultural. In other words, 
there is a very significant relationship between the progress in thought 
(immaterial) and the progress in the material field. The spirit of capitalism also 
includes the work ethic which means that all the time that is not used to earn 
money is a waste. "Time is money" is the principle of the capitalists. 
Profit-seeking entails the implication that any form of waste should be 
avoided, costs are suppressed and no capital is wasted. The calculation of income 
and expenditure is made carefully. However, it is not just a matter of how to do a 
successful business but an ethic or a special ethos in an effort to answer God's 
call. Ethos is not something that happens to humans. The desire to earn money is 
natural, but a special ethos that emphasizes systematic efforts to earn money 
through rational ways with underlying restrictions in the consumption cultivated 
and developed. This is what causes great economic development in the western 
world. 
Islam is considered a class religion of warriors, has a tendency to feudal 
interests oriented toward social prestige, sultanistic and bureaucratic patrimonial, 
and has no spiritual preconditions for the growth of capitalism. Weber believes 
that Islamic teachings have an anti-intellectual attitude and are strongly opposed 
to knowledge, especially in technological knowledge. The strong reason for 
Weber to come to this conclusion is the economic practices of Muslims who do 
not support the process of capitalism in a comprehensive way. Similarly, Islamic 
sufistic practices that generally impress the "anti world or forget the world" 
attitude form as the basis of these conclusions (Abdullah 1993). 
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Weber's thesis is less able to be accountable in reality, and even get rebutted 
from various researchers who want to see the realization between religion and 
work ethic. The inaccuracy of Weber's conclusion is suspected to be less serious 
and comprehensive in studying Islam, including other religions. In addition, 
Weber not only emerged as a fascinating European boy over the history of his 
civilization, he was also a follower of the intellectual tendencies of orientalism 
who tended to see Islam. 
Putting aside the question of why Weber sees the above, it is clear that these 
views are both theologically and sociologically, hardly accepted by Muslims, or at 
least by observers who understand Islam honestly and well. Even by some 
orientalist any such views are difficult to accept. As like as Bryan S Tunner 
corrected and criticized Weber as well. In the view of Tunner, Islam is not a 
warlike warrior or warrior religion, but it stores teachings about luxurious living 
and high work ethos. He also said ―he (Weber) was hopelessly incorrect in purely 
factual terms (S.Tunner 1974).‖ 
He (Weber) misunderstood the truth. In this connection W.Montgomery Wa 
states that Islam is a religion of non-religious traders of the desert and not the 
religion of the peasants. The strong Islamic monotheism is closely related to 
experience. Man's lack of malignity in the desertness of the desert has been 
popular in the 19th century by Ernest Renan. The first people to be Muslim were 
not Bedouin people living in the desert, but people from trade puzzles in Mecca 
and the fertile farmland of Medina. A number of Arabs wrote their journey to 
China, where the oldest writings were written by Sulaiman merchants in 850 AD. 
In this case it is clear that the relationship between the two nations has been 
closely intertwined, since Chinese goods are also found in the inventory of 
Khalifah wealth and the exchange of trade ambassadors between the first Khalifah 
and the Chinese government (Wa 1972). 
 ِإ َىو ُّدَُستَسَو ََۖىُىٌِهۡؤُوۡلٱَو ۥُُهلىُسَزَو ۡنَُكلَوَع ُ هللَّٱ يََسََُسف ْاُىلَوۡعٱ ُِلقَو نُُكئَِّبٌُ َف ِةَد َٰه هشلٱَو ِب ُۡ َغۡلٱ ِِنل َٰع ًٰ َل
 َىُىلَوَۡعت ُۡنتٌُك بَِوب)  ٥٠١(  
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Translation: and say ―do (as you will), for Allah will see your deeds, and (so, will) 
His Messenger and the believers. And you will be returned to the Knower of the 
unseen and the witnessed, and He will inform you of what you used to do."1  
Asbabun nuzul of this verse is not explained directly. According to 
Lubabun Nuqul fii Asbabin Nuzul book, it is only explain the previous verse, 
verse 102. This book describes Abu Lubabah incident and five others who do not 
go to the war. The incident was narrated by Ibnu Abbas that Rasulullah SAW go 
to the war (as-Suyuthi 2009). 
Then they reflect, regret it, and they say "we will be wretched. We are in a 
calm and serene place with women, while the Rasulullah SAW and the believers 
are in jihad. Then they swear, By Allah, we will bind our bodies in the mosque, 
and we will not release them unless Rasulullah SAW himself releases them.‖ 
After they swore, then they do what they say. However, not all of them 
were to freeze, there were three people who did not carry out their oath. After 
returning from the war, the Prophet asked, "who are the people bound on this 
pole?" There was someone who replied, "They are Abu Lubabah and his 
comrades who did not go to war. They swore they would not give up their ties 
unless Rasulullah SAW himself let them go." Then, Rasulullah SAW said, "I will 
not release them unless I am commanded (by Allah)." With this incident, Allah 
revealed the Surah At-Taubah verse 102, and then the Prophet released them and 
forgave them. 
This verse according to M. Quraish Shihab aims to encourage mankind to 
be aware of themselves and to supervise their deeds, by reminding them that every 
good and bad deed has unbearable nature, and has the witnesses who know and 
see the essence, namely Rasulullah SAW, and the witnesses of the Muslims after 
Allah SWT. After that, Allah SWT will open the veil covering their eyes of those 
who do the deeds on the judgment day, thus they also know and see their own 
charity (Shihab 2002). 
From the description of the interpretation, it can be said that mankind is 
commanded by God to always do work that is beneficial for oneself and for 
                                                          
1
 Q.S At-Taubah [09:105]. 
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others, because all charities will be seen by Allah SWT, Rasulullah SAW, and the 
believers, and will be shown by Allah on the day of judgment then will get reward 
according to the deeds of his or her deeds in the earth. If the deeds are good it will 
be rewarded, and if the deeds are bad will receive the punishment (Suma 2015). 
This verse basically commands everyone to work, including working in 
the economic field. All efforts, will surely be known by Allah SWT, Rasulullah 
SAW, and the believers as a whole. Every effort will certainly reap the rewards, 
and the right to give reward and punishment is Allah SWT. All and every action 
of a person, good or bad in the end is shown or displayed as it is (as-Suyuthi 
2009). 
 
 ْلا اوُزَذَو ِ هاللَّ ِسْكِذ ًٰ َِلإ اْىَعْسَبف ِتَعُوُجْلا ِمَْىَ ْيِه ِةَلَ هصِلل ٌَ ِدُىً اَِذإ اُىٌَهآ َيَِرهلا َبهََُّأ َبَ ْنُِكل
َٰذ  َ ُْ َب
 َىىَُولَْعت ُْنتٌْ ُك ِْىإ ْنَُكل ٌسُْ َخ|   ِضَْزْلْا ٍِف اوُسَِشتًْ َبف ُةَلَ هصلا َِتُُِضق اَِذَئف ِ هاللَّ ِلَْضف ْيِه اىَُغتْباَو
 َىىُِحلُْفت ْنُكهلََعل اًسُِثَك َ هاللَّ اوُسُكْذاَو|   بَه ُْلق  بًِوئَبق َكىُكََستَو َبهُْ َِلإ اى َُّضفًْ ا اًىَْهل َْوأ ًةَزبَِجت اَْوأَز اَِذإَو
ا ُسُْ َخ ُ هاللََّو  ِةَزبَجِّتلا َيِهَو ِىْههللا َيِه ٌسُْ َخ ِ هاللَّ َدٌْ ِع َيُِقِشا هسل 
Translation: ―O you who have believed, when (the adhan) is called for the prayer 
on the day of Jumu'ah (Friday), then proceed to the remembrance of Allah and 
leave trade. That is better for you, if you only knew. And when the prayer has 
been concluded, disperse within the land and seek from the bounty of Allah, and 
remember Allah often that you may succeed. But when they saw a transaction or a 
diversion, (O Muhammad), they rushed to it and left you standing. Say, "What is 
with Allah is better than diversion and a transaction, and Allah is the best of 
providers."2 (A Pro Bono Project 2016) 
According to the narrative described by Jabir in Safwatut-Tafsir, that: 
"When Rasulullah SAW standing for sermon on Friday, suddenly the caravan 
(kafilah) come from Medina. So the companions of Rasulullah SAW headed for 
the caravan (kafilah) immediately, leaving only twelve people, Abu Bakr and 
Umar. So Allah sent down the verse, "And when they see commerce or game, 
                                                          
2
 Q.S. Al-Jumuah [62:09-11]. 
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they disperse to go to this and they leave you standing (sermon) (Mu‘ammal 
Hamidy 1987).‖ 
According to some experts, one day Rasulullah SAW stood on the pulpit 
in order to give a Friday sermon. In the midst of the sermon, there was a trading 
caravan arrived from Syria (Syam), carrying merchandise in the form of food that 
was very tempting the inhabitants of Madinah who was being hit by hunger and 
goods became expensive. Their tradition, once the caravan arrives, they scream or 
whistle bells and others thing which imitate the joyful atmosphere. As soon as the 
caravan drew closer and closer, the residents of the mosque who were listening to 
the Friday sermon of Rasulullah SAW, were also unable to restrain themselves as 
they left Rasulullah SAW who remained standing in the pulpit. Hardly any 
worshipers left, except for only about 12 people. Jabir says I am one of those 12 
people (Suma 2015). 
It is also reinforced by the opinion of Abu Hayan narrated in tafsir al-
Bahrul Muhith, that the cause until they disbanded because the people of Medina 
were in the famine season, and the price of goods was very high. So, when the 
caravan came with merchandise, it was according to their custom when the 
caravan entering the city was required to hit the drums and other sounds. That is 
when the caravan entered the city with its sounds then they broke up to watch it, 
while Rasulullah SAW was standing on the pulpit in which there were only 
twelve people left. With regard to the prohibition of buying and selling at the time 
of the Friday prayer execution described in Q.S Al-Jum'ah [62]: 9 "the Muslims 
should be more concerned with the hereafter than the life of the (temporal) 
world."  Not long after this the verse above is relegated (Ibid). 
Imam Al-Qurthubi opinion in the Tafsir Al-Qurthubi of QS Al-Jumu'ah 
[62]: 9-11, that: the forbidden time to transact that is; First, according to Adh-
Dhahak, Hasan and Atha, after the sun slipped until the Friday prayer is over. 
Second, according to Syafi'i, from the call prayer (adzan) echoed when the imam 
will preach until the Friday prayers ended (Taufik Damas 2013). 
Allah specializes the prohibition of buying and selling because buying and 
selling are an activity that are often preoccupied by people in the market. In this 
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case, it should be understood that the person who is not required to attend the 
Friday prayer is not prohibited to do buying and selling. 
From the explanation above, it can be concluded that the opinion of Imam 
Al-Qurthubi regarding the prohibition of sale and purchase transactions at Friday 
sermons is damaged and void because the time spent to conduct economic 
activities coincide with the implementation of the Friday prayers and can occupy 
yourself, thus that someone divert their obligations to the Allah SWT command, 
this prohibition also applies to the mukallaf because this prohibition is not in 
accordance with the QS Al-Jumu'ah verse [62]: 9. As expressed by Ibn Qudamah 
in Al Mughni tafsir, people who are not obliged to do Friday prayers such as 
traveler, children, woman and sick person, then they perform the dzuhur prayer 
(Qudamah 2007). 
Furthermore, according to the view of M. Quraish Shihab above verse 
states: O believers, when the calling is called the call to prayer by anyone to do 
dzuhur prayer on Friday, then hasten the determination and step, do not laze or 
ignore it for go to dzikrullah to attend the Friday prayer and sermon, and leave 
buying and selling activities, that are all kinds of interactions in any forms and 
interests and all the things which can reduce the attention to the Friday ceremony. 
Such is the goodness that you must heed this command (Shihab 2002). 
These verses specialize to the believers in order to do the Friday prayers 
when the call to prayer Friday echoed immediately. The use of word al-bai in this 
verse is the intent of covering all muamalah activities, not only trading in the 
narrow sense, but also any activity undertaken at the time, including primarily 
business activities, they must be abandoned it as soon as the call to prayer is 
spoken, unless there is an obstacle or syar'i excuse that causes a person to not 
perform the Friday prayer and replace it with the dzuhur prayer. Among them are 
the sick and the traveler (tiring travel and narrow time). 
Nowadays, there are many activities which if left behind will harm and 
threaten many people or even the public interest. For example, security officers at 
certain posts that require security all the times; or certain factories with long-term 
operations, and if it is stopped for a moment, it is strongly suspected to suffer 
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huge losses. For such officers, it is permissible to not perform the Friday prayers 
and remain obliged to perform the dzuhur prayer. 
According to Quraish Shihab, there are lessons that can be drawn above 
verse (Shihab 2002): 
a) This is a duty for every man to abandon all activities, since adzan as 
the sign of Friday prayer. 
b) Prayer and sermon Friday are part of dzikr, therefore the above verse 
using the word dzikrullah. 
c) Rushing to the mosque in the context of Friday prayers is not by 
running or running fast, especially there is the command of Rasulullah 
SAW which states: "When the prayer will be executed (iqamat), then 
do not go there by walking quickly (sa'i), but attend with sakinah 
(serenity and full of authority). The part of prayer that you find, do it 
and the left do after it perfectly."(Narrated by Bukhari Muslim) 
d) Friday Prayer is considered as a substitute for dzuhur prayer, for who 
has performed Friday prayer is not mandatory to do dzuhur prayer 
again. Two sermons at the Friday prayer are judged to replace two 
raka'at in dzuhur prayer. 
e) The above verse shows to the believers which may include men and 
women, whether those who live in their country of residence or the 
traveler. But Rasulullah SAW explains "Friday Prayer is mandatory 
for every Muslim to be carried out in congregation, except for four 
groups (group), namely slave, women, children, and the sick. 
f) Although women are not required to perform the Friday prayers, but if 
they do it with other pilgrims then their prayer is valid and they no 
need to pray dzuhur. 
Furthermore, from the above paragraph according to Prof. Amin Suma, 
istinbat on this verse can be summed up in several points: 
a) Basically, Allah does not forbid believers to engage in worldly 
activities (muamalah) on Friday, as long as they still perform the 
obligatory of Friday prayers, except for those who have syar'i reasons. 
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b) The limit of tolerance of business or other activities on Friday, until 
the adzan to Friday prayer. When Friday adzan is echoed by mu'adzin, 
all the worldly activities symbolized by economic business, must be 
abandoned, not to mention the activities of business that lure material 
profits. 
c) After performing the Friday prayers, believers are allowed to re-
scattered on earth to perform various activities in the world. This 
implies the principle of balance between worship on the one hand and 
the other's muamalah (Suma 2015). 
Based on the Max Weber‘s Theory on the objectives of rationality and the 
value of rationality, Islam lays more on the value of rationality, but it does not 
mean that Islam agrees with Max Weber‘s theory. Islam has its own purpose of 
any activities and works. In general, the purpose of work is to earn money or a 
livelihood in fulfilling its integrity to survive or live its life. In Islam, work can be 
a life support and also as a means of worshiping Allah SWT. Furthermore, the 
goals of working in Islam are (Ya‘qub 2001): 
a) Working for the pleasure of Allah SWT 
The purpose of working in Islam is not only to fulfill the instinct of 
living for the sake of the stomach, but Islam also provides a noble 
philosophical direction, a noble purpose, the ideal goal is ta'abbud, 
seeking the pleasure of Allah SWT. All efforts and activities of 
mu'min both world and hereafter pattern focused on a focal point of 
the philosophy of Muslim life essentially – the pleasure of Allah 
SWT. 
b) Working to fulfill the life needs 
We live in this world has a number of diverse needs which are divided 
into three levels: 
1. Basic needs 
2. Secondary needs 
3. Tertiary or luxurious needs 
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In the order of the human life livings, the primary needs are urgent 
that should not be ignored. Second and third needs can still be 
deferred, but primary needs must be fulfilled as soon as possible. 
c) Working to fulfill a family's life 
Islam commands a halal food and wears a good dress covering the 
aurat which can be manifested through work, and responsibility to 
men, husbands or heads of households in fulfilling the family's needs. 
The husband or head of the household is responsible for the household 
harmony. Such obligations and responsibilities create consequences 
for the husband. Functions and responsibilities which require him to 
get up, move and work diligently. 
d) Working for charity (alms) 
Between the purposes of work is that the results of his or her work can 
be used to perform one command; charity. The beautiful of Islamic 
teaching always encourage people to continue doing ihsan wherever 
and whenever to human. 
e) Working for worship interests 
In addition, a relationship between the industry and charity (ihsaniah), 
then in the field of worship also has a clear relationship because the 
activities of industry support the worship to Allah SWT. 
f) Working to reject crime 
Among the ideal goals of working is rejecting some of the possible 
crime which can happen to an unemployed person. Working means 
eliminating one of the bad attributes and attitudes of laziness and 
unemployment, because of work opportunity covering the negative 
circumstances.   
Based on Surah At-Taubah verse 105 and Surah Al-Jumuah verses 9-11 
which command work in Islam and Allah strongly encourages his people to work 
because the position of work in Islam is occupying in a very important position 
because of work as a support to the fulfill the human needs. Islam puts the 
position of work in a very noble place that is classified on fi sabilillah. This is 
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reflected in the words of Rasullulah SAW narrated by Thabrani from his book 
Toto Tasmara which means: "It is narrated from Ka'ab bin Umrah: There is 
someone walking past the place of Rasullah SAW that the man is working very 
diligently and agile. The Companions then said: "Oh Rasullulah, if the word 
works like that kind of man can be classified fi sabillilah, it would be nice". Then 
Rasullulah said: "If he works to defend his elderly parents, he is fi sabillilah. If he 
works for his own sake in order not to beg, he is fi sabilillah (Narrated by 
Thabrani). 
From that hadits it can be taken an i'tibar that the position of work in Islam 
is placed in a very position. This is as the hadith of Rasulullah SAW explains the 
importance of working in earnest then this is equated with jihad fi sabillilah. 
Fighting in the way of Allah SWT because by working it will improve the 
standard of living and not become beggars. By working also, we can live the 
Islamic magnificience by helping the poor with the treasure through the way of 
zakat, alms, infak, and others. 
Islam also has its own ethics on the economic activity. Work ethic 
according to Musa Asy'arie, character and quality of life of human, moral, 
spiritual and an esthetic styles as well as their inner aura.  It is am essential 
attitude towards themselves and their world are mirrored in the real world. Work 
ethic can be explicated as an attitude or behavior and a look towards the work, 
work habits; traits or attributes about the workings of that someone, a group of 
people or nation, is also part of the values (value system) (Asy'arie 1997). 
Many Islamic scholars said that the Islamic work ethics are; (1) hard work; 
(2) discipline; (3) honest; (4) efficient; (5) visionary; (6) rational; (7) cooperation; 
and (8) of achievement (Najib 2015). All the muslims around the world should not 
be worry of any things because Islam does not view the failure according to the 
material. As like as the hadits said in Muslim number  4678:3 
 ِءَلََعْلا ْنَع ٍرَفْعَج ُنْبا َوُهَو ُليِعَمِْسإ اَنَث َّدَح َلَاَق ٍرْجُح ُنْب ُّيِلَعَو ٍديِعَس ُنْب ُةَبْيَتُق اَنَث َّدَح ِهيَِبأ ْنَع
 ُمْلا اَم َنوُرْدََتأ َلاَق َمَّلَسَو ِهْيَلَع ُ َّاللَّ ىَّلَص ِ َّاللَّ َلوُسَر ََّنأ َةَرْيَرُه يَِبأ ْنَع اَنيِف ُِسلْفُمْلا اُولاَق ُِسلْف
                                                          
3
 Lidwa Pusaka i-Software, Kitab Muslim, No. 4678 
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 ٍماَيِصَو ٍةَلََصِب ِةَماَيِقْلا َمْوَي يِْتأَي يِت َُّمأ ْنِم َِسلْفُمْلا َِّنإ َلاَقَف َعاَتَم َلََو ُهَل َمَهْرِد َلَ ْنَم ٍةاَكَزَو
 َو اَذَه َمَد َكَفَسَو اَذَه َلاَم َلََكأَو اَذَه َفَذَقَو اَذَه َمَتَش ْدَق يِْتأَيَو ْنِم اَذَه ىَطْعُيَف اَذَه َبَرَض
 َف ْمُهاَياَطَخ ْنِم َذُِخأ ِهَْيلَع اَم ىَضْقُي َْنأ َلْبَق ُهُتاَنَسَح ْتَيِنَف ِْنإَف ِهِتاَنَسَح ْنِم اَذَهَو ِهِتاَنَسَح ْتَحِرُط
 ِراَّنلا يِف َحِرُط َّمُث ِهْيَلَع 
  
After reading the shahih hadits4 above, we need to worry and reflect to 
each of us, whether during this action and our speech often sharply hurt others? 
Even accusing him of various allegations (which have not been proven explicitly) 
until he was decimated. No wonder we are afraid of the bankruptcy of ourselves in 
the hereafter, because if it goes bankrupt in the hereafter nothing can help us from 
the threat of hell fire. 
 
Al-Imam Abu Zakariyaa An-nawawiy rahimahullah when explaining the 
above hadith, he said: "This hadith shows the true nature of a bankrupt person. As 
for a person who has no wealth or little wealth and man calls the circumstances of 
such a person is a bankrupt person, then this is not the true nature because this 
situation will disappear and stop with the death of that person or may be stalled 
with the splendor of sustenance after he experiencing such a difficult situation in 
his life. Thus, the essence of the bankrupt is as mentioned in the above hadith, the 
perished with perfect destruction, and the lost (the reward) with slow reduction, 
the rewards of his good for the victim of his destruction. When the reward of his 
good deeds has been taken from their evil deeds and inflicted on him, he is thrown 
into the fire of hell. So perfect his loss, his destruction and his bankruptcy 
(Almanhaj). 
 
In one hand, muslim has their own ethics understanding namely al-Qur‘an 
and hadits as like as in the previous pragraph mention above. But, it can be 
avoided that Max Weber thought has a right side to be examined and compared. 
                                                          
4
 According to Takhrij prosess from Lidwa Pusaka i-Software by the author 
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Moreover, the empirical story from Max Weber has influenced the economic 
history in the world in which every universities talks about it.  
 
 
Max Weber Thought and Its Relation to The Muslim Ethics in Islamic 
Banking 
 According to the rationality types by Max Weber, the value of rationality 
is the closest theory with the theory in Islamic perspective. Talking about Muslim 
ethics in spreading Islamic economic industry out to others – particularly for 
Islamic banking industry has their own ethics value. From 2010 to 2013, Bank 
Mu‘amalat Indonesia (BMI) is the Islamic public bank which takes the first rank 
in communicating the information about Islamic ethics identity, while in the 
second rank is Bank Syari‘ah Mandiri (BSM), except in 2011, BSM and BMI 
have a same value of ethics identity index (Fauziyah & Siswantoro 2016).  
 Sharia banking businessmen must uphold the value of religiosity in work, 
because Islamic banks will be one of the ambasador in implementing Islamic 
values. If Islamic value is not so strong in Islamic banking industry, it will affect 




Weber has explored all written history, from the Ancient Greeks to the 
beginning of the Hindu period, from the Old Testament apostles to the Confucian 
poet, from the Eastern economic organization near the earliest civilizations to 
medieval western trade, and from the origins of continental law to emerging 
comparative analysis of the emergence of the Modern state. Human behavior is 
the choice of man himself who in influenced by the thinkers it has. If one 
consistently associates each decision as its choice with a certain ideological 
benchmark, this mindset then colors one's behavior.  
A person who constantly associates his thoughts with a capitalist ideology 
will give birth to a capitalist mindset and if done will elicit capitalistic behavior. A 
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person who often associates his thoughts with a socialist ideology will produce a 
socialist mindset and will influence his socialistic behavior. Similarly, making 
Islam a benchmark will give birth to an Islamic mindset and if practiced will lead 
to an Islamic behavior pattern. 
Western theories do not always contradict to Islamic principles. One of 
them is the value of rationality by Max Weber. In fact, the contemporary 
philosopher's thought must be compared with Islamic values so that the red thread 
can be taken to be implemented in life, especially in the economic activities of 
Islam. Islam has a work purposes that not only pursues the world, but also the 
hereafter. Including ethics in work, Islam does not know bankrupt as bankrupt as a 
lack of treasures of the world, but the reduced of reward when in yaumul akhir. 
Max Weber also said that economic activity and religion are cannot be separated 
as like as Islamic perspective in which world interest cannot be parted with 
religion. If it is happen, there will be a clash. 
Recomendation 
There are sore recomendations to be studied more: 
1. The activists or practitioners of Islamic economics should be open to 
western knowledge without forgetting the history that exists in Islam. 
2. The rsearchers should be more talking about comparisons of western 
philosophical thought and theory in Islam because many facts reversed its 
history. 
Muslims should has a better understanding about their own religion, 
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